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Siva Agamas 


FOREWORD 


I am glad the Sri Kapaliswarar Devasthanam, Mylapore, Madras, has come forward to 
publish these lectures on Saiva Agamas and I gladly accede to their request to write a Foreword 
to this publication. 


Saiva Agama has been very little worked upon and whatever material is made available 
is useful. What is given in these pages by my friend, Sri A. Shanmugha Mudaliar, Retired 
Professor of Sanskrit of the Pachaiyappa's College, Madras, represents his lectures in the 
University of Madras, under the Prof. L. Venkataratnam Endowment, delivered in 1965. The 
author rightly emphasises first, the influence of Sanskrit and its close relation with Tamil, 
particularly in respect of Saiva Siddhanta and then, the equal importance of the Agama and the 
Veda, both of which are emanations from Siva. The extent of the Saiva Agama literature, the 
nature of the subject - matter of the Agama texts, the Carya, Kriya, Yoga and Jnana sections 
of the Agama, covering personal conduct and worship of Siva of the initiated Saiva, temple 
construction, consecration and worship, and the religion and philosophy of Saivism are all dealt 
with by the author in outline in the brief compass of thirty - four pages. 


There is a great deal that the Saiva Devasthanams could do for the publication of Saiva 
Agamas and Nibandhas. As the Agamas are encyclopaedic in their treatment, their publication 
will have not only immediate value to the temples and their upkeep but also varied cultural 
interest. Whatever the prevalent opinion on religion and belief in God and temples, actual 
experience shows that there is an increased tempo in worship in temples by the public. 


The author and the Kapaliswarar Devasthanam have done a piece of service to those 
worshippers who want to know something of the sacred texts on which temple - worship is 
based. 

Dr. V. RAGHAVAN. 
6-1-1972, 
Madras. 
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PREFACE 


This book contains. lectures delivered by Professor A. Shanmugha Mudaliar in the year 
1965 in the University of Madras under Professor L. Venkataratnam Endowment Lectures. The 
scope of this work is extremely modest. 


“The Saiva Siddhanta System is the most elaborate, influential and undoubtedly the 
most intrinsically valuable of all the religions of India. It is peculiarly the South Indian and 
Tamil religion”. Thus observes that great Western scholar, whose epitaph bears the terse but 
significant line,“STUDENT OF TAMIL”, Dr. G.U. Pope. 


Saivism is the old pre - historic religion of South India, essentially existing from pre - 
aryan times and holds sway over the hearts of the Tamil people, and this system is proudly 
cherished as our richest heritage, a rare legacy handed down by seers and sages who 
experienced bliss in this very earth. The primary sources of Saivism are the 28 Sivagamas. 


Vedas have also been regarded as the source of all Indian wisdom if they are interpreted 
in a very wide sense and they are considered as the fountain - head of all religion and 
philosophy. Saint Thirumular, author of “ THIRU —-MANDHIRAM” says the Agama, as much 
as the Veda, is truly the work of God; the one (Veda) is general and the other (Agama) special; 
though some consider these words of the Lord, the two antas to be different, for the great no 
difference exists. The entire spectrum of Vedas and Agamas is very well represented in his 
inspiring speeches. It aims at giving an overall idea that there is no difference between the 
Vedas and Agamas. A task like this is, indeed, difficult to perform. The author is therefore to 
be congratulated. 


We are glad to send this small book on its journey among lovers of Saiva Siddhanta. 
We hope it deserves the welcome of all those interested in the spread of knowledge. We wish 
to express our sense of gratitude to the author. 


Our heartfelt thanks are due to Dr. V. Raghavan, M.A., Ph. D., for his ready 
condescension in favouring us with a brilliant Foreword to this book. We shall be failing in our 
duty if we do not acknowledge the Hindu Religious and Charitable Endowments (Admn.) 
Dept., for having sanctioned to bring out the publication. We owe our thanks to M.L.J. Press 
for their excellent and timely work. 


K. Ayya Subramania Mudaliar 
Chairman, Board of Trustees. 
T. Nagarajan, B.Sc., 
Executive Officer. 
C. Selvanataraja Mudaliar 
T. Balakrishnan 
S. Jayaraman 
R. Kothandaraman 
Trustees. 
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PROFESSOR L. VENKATARATNAM, ENDOWMENT 
LECTURES OF THE MADRAS UNIVERSITY, 1964-65 
Delivered by 
PROFESSOR A. SHANMUKHA MUDALIAR ON 29-3-1965 AND 31-3-65. 


SAIVA AGAMAS AND THEIR RELATIONSHIP TO VEDAS. 


Our India is the most ancient civilised country among the different parts of the world. 
It has been the main fountain - spring from which have flown all branches of culture - Religion, 
Philosophy, Literature, Sciences and Fine Arts. It will be but appropriate to quote here some 
sentences from Max Muller's address to I.C.S. candidates at Cambridge in the last century. 


“What I wish to show to you, I mean more especially the candidates for Indian Civil 
Service, is that this India of a thousand or two thousand or three thousand years ago, aye ! the 
India of today also if only you know where to look for it, is full of problems, the solution of 
which concerns all of s, even us in this Europe of the 19th Century. 


If you have acquired any special taste here in England, you will find plenty to satisfy 
them in India and whoever has learnt to take an interest in any of the great problems that occupy 
the best thinkers and workers at home, need certainly not be afraid of India proving to him an 
intellectual exile. 


If you care for geology, there is work for you from the Himalayas to Ceylon. 
If you are fond of botony, there is flora rich enough for many Hookers. 


If you are a Zoologist, think of Haeckel, who is just now rushing through Indian Forests 
and dredging in Indian seas and to whom his stay in India is like the realisation of the brightest 
dream of his life. 


If you are interested in Ethnology, why! India is like a living ethnological museum. 


If you are fond of archaeology, if you have ever assisted at the opening of a barrow in 
England and know the delight of finding a fibula or a knife or a flint in a heap of rubbish, read 
only general Cunningham's Annual Reports of the Archaeological Survey of India and you will 
be impatient for the time when you can take your spade and bring to light the Viharas or 
colleges built by the Buddhist monarchs of India. 


The study of Mythology has assumed an entirely new character, chiefly owing to the 
light that has been thrown in it by the ancient Vedic Mythology of India. 


Even the study of fables owes its new life to India, from whence the various migrations 
of fables have been traced at various times and through various channels from east to west. We 
may go back into antiquity and still find strange coincindences between the legends of India 
and the legends of the West without as yet being able to say how they travelled whether from 
east to west or from west to east. 


Is there any country in which some of the most important problems of the science of 
language, say only the growth and decay of dialects or the possible mixture of languages, with 


Es 
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regard not only to words but to grammatical elements also, can be studied to greater advantage 
than among the Aryan, the Dravidan inhabitants of India?” 


Before I begin the subject, I shall just say a few words about the language of India since 
the Sanskrit Agamas have to be studied being supplemented by Tamil books. No doubt our 
country is multilingual and we learn that scholars studied almost all the languages. Cf. 
Thirumular's definition of a Pandit 


Listig Sg rouny UsAer_G wtemtujmi 
FOILAUT MOUS SHHSMuUTAT CTS 
LISTHR ST SHIGE USOoriH uromryuy 
LOSHTL (IPHovjFormMeEs Venrcreoreunrcm. 


There can be no doubt whatsoever with regard to the fact that Sanskrit and Tamil are 
the most ancient languages. Both Sanskrit and Tamil are believed to be divine in origin. The 
Agamas mention that word and sense are inseperable and interrelated. Both the language 
(Sabda Prapanca) and the world (Artha Prapanca) emanate from Godhood. From Para (God) 
emanates the Nada - the sound, which is actuated by Bindu (Energy). By this action is born the 
group of Jivaéksharas - (vowels) and their body is the group of consonants. Cf. Kamika Agama. 


ATT Aaa: Wrest, ASAE ATCA aT TA: | 
areraranasre arena Hrarsert It 
TST Hea Shel HTT AST ATTA OT 
arate faraee aM FIGHT WAT I 
TEATS TASS Bl St AT AaTSTATST | 

GT: TST WaT: SATA SeAATAT: I 
USM At AAMT UI SSAA T | 
wrorrarferterstet sare ake Aaa: | 

ate There Vrs UTES TA I 


OUTS eHCUT UTES: UCHTSCSHT, UTEWSVFOUTHTHOCSHM sfow-0(HS: | 
UTFWOUTFHCUMUIMEM FTHMSWWL SAFPOMICS Il 

HICSS whsy QS uUCoTSSpeo HNC MnwGs ups | 

BTSs? MU HSrevev ws ‘Car UsHCaryrsweveveucgr u+Gous Il 
SNOT Tops eu Fou Feu CHnonrw Cu‘Hmrevs7Cuwnrs uv | 
eveunt: GagnLu0 Soirs7win: STs*Curt Ce:aMoOicoLo sn: Il 

VOMIT CHM FHOSHMPWUIHS To cuusEhVoorroofl H | 
LINTCEQUTHVONCLMCS 67 CUUITUGL MHCHEU eropeus: | 

MACHU TFAGW vors7w uptupanCu‘s "S10 
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Sanskrit grammer of Panini begins by enumerating the Sanskrit alphabet in 14 
aphorisms called. Maheswarasitras; about the origin. of which Nandikeswara Karika says thus: 


TAA ACN AAS Secht AATISTATT | 
THAHTHARATH Ta SIA eA MAATCTA II 
Dandi says WEHa ATA SAT ATTATSTAT STANT: 


HGSHSToucorCor HL_OTQITCIT HHT? L*HSTLW HeuuEhsoinygo | 
2 FF TRUST EV ASIF PM FSF Coorsgs ono jCu vleueswosjerevw Il 
MOEVSE(HSW HILO C5°Cot ars *oOUTS*2WT ST WAMTOAn-: | 


Sanskrit is divine language handed over to posterity by sages. The most ancient Tamil 
grammer Tolkappiyam has a section about the changes that take place when Sanskrit letters are 


adopted in Tamil. Of vowels, 7B, 73, % and @ are not in Tamil and of consonants, the first 
and fifth of the varagas A, %, 1, A and fifteen in all, are Tamil letters. The rest are peculiar 


to Sanskrit, but used in Tamil by being converted into any one of the Tamil letter sounds. 


3B becomes changed into @ or ( as WIM into Mud and RF as @wiq, the 
three intermediate consonants of the five vargas into their respective primaries, “Tin o wy, 3T 
intoé « W Vintos ¢ L,Aintos m &, & into om &, A intoS G, ending $ into 9) 


and ending SAT into 9. 


The Dirgha, Guna, Vrddhi Sandhi Rules in Sanskrit are adopted in Tamil. Thus this 
ancient Tamil Grammer shows clearly that Sanskrit was not only known and learnt but was 
also adopted in Tamil language with grammatical modifications. From an impartial 
comparative study of ancient Tamil Literature, it can be proved incontrovertibly, that most of 
the Tamil authors were scholars in Sanskrit also. The Tamil Kalika Khanda of Skanda Purana 
reads as GL (OMG UCOWMISSI VatevGeomm) urs; the Upadesa Kanda also says 
APTML AWE GUM LTLUTOLEG Qevssone, AcuNjrest BHA wuoonpae 
AGENe Cewistoot, and Iraiyanar's Kalaviyal Urai asserts, thus: HSHHWEHCITGH Hlaves 


FRHIGLAHSH SMOLTITUIS STV. 


All these establish that Tamil Grammar was taught to Agasthiya by Siva and His 
Kumara. There are innumerable devotional hymns in Thevara etc. which call Sanskrit and 
Tamil as two eyes. Sanskrit and Tamil from the origin have been growing hand in hand being 
complementary to each other. I have to speak on this aspect of language, since the subject 
which I am going to deal with, is mostly pertaining to the Tamilians. Though the Agamas are 
in Sanskrit and their philosophy has been promulgated in ancient Sanskrit works, most of them 
are not known; nor available and even if available not easily understandable unless the tradition 
and the way of interpretation are known. But this tradition has been kept alive in Tamil 
language in Tirumular's Thirumandiram, fourteen Saiva Siddhantha Sastras, many Kattalais 
and commentaries, besides stotras replenished with Agamaic principles. A good knowledge in 
Sanskrit and Tamil is necessary to have complete grasp of the various aspects of the Agamas. 
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Coming to the subject, Agamas are a branch of religious and philosphic literature of 
very ancient age. All references in religious and philosophical texts trace their original 
authority to both the Vedas and Agamas by the common appellate Srti i.e., revelations. These 
are accepted as Apta or Sabda Pramanam, one of the most important modes of proof in 
determining that, which is not perceptible by the other Pramanas like Pralyaksha and Anumana. 
Even we, the highly evolved animate beings, are not able to know wherefrom we have come 
and whither we go after death, even after such advanced development of science. Medicine 
cannot prevent our death. Birth too is not in our hands. We are not born out of our own free 
will, nor are our parents, of whom we are born, the real makers of our body or life. A parent 
who wants a son gets a daughter or vice versa. One who wants to practise birth - control is the 
father of many a child. One who yearns to have a child is not blessed with one. From these, it 


is crystal - clear that our parents are not our creators. That is what the Veda says aeaana 
AISea aeat AS (UW FF FEIT H Corom(a)erow HSHHOuULO Cougs’) He who impregnated 


does not know its truth. Leave aside our past and future. What about our present life? Our 
knowledge is so limited, erroneous and beset with dangerous consequences. Unless we depend 
on some good guidance, we mistake the body for our soul and spend our entire life for the sake 
of this body which is going to perish sooner or later. We little bestow our attention to our 
precious soul. A poet says 


fed: Geta He Fae PUTA Hot | 

fete cat Fert warettiteoraty at fersrte Fert I 

UA\s: UvoegL saCu Hl:erogs) FY OMT GGHCS | 

HS SoTL AGS WouneGs ‘Peer Com Meu‘Fos Hl:erop so I 


See how beautifully and emphatically Sankaracharya appeals to fellow-men in his 
Bhajagovindam. 


AMACATAT HISTAHEAGUTEAMTAT ASH: | 

AGEAA MATA: AL TAT HSH TAT: I 

Hees HSE HA ATATA: HT A Haat St A ATA: | 

Stat Uhetraes aaa fae Aaa Cat ferant ASNT aKSA II 

UMPVAVETUS SFLFMSHSMAHONMGAIUT F(HoIyss: | 

OHSS *OVSTOUUIFHSTOS 1: UCT LAFAMLOc Cam 9) H Cos *60: Il 

FONVHULD CSMS)AMMD GF SWNT: ST Cro Moorot Cam Cw Hrs: | 

QH uPlur‘euw sopeuLosongyw aNvveuw HwWsHour sooulisaNlsnyio 
LYOCSMreanhs 70 Il 


To men who long to have true knowledge and get liberated from this vicious cycle of 
birth and death, the Vedas and Agamas are intended. 


Vedas are accepted by not only our countrymen but even by foreign indologists as the 
most ancient literature known to the literary world. Max Miller says “They (Vedas) are to us 
unique and priceless guides in opening before our eyes tombs of thought, richer in relics than 
the royal tombs of Egypt and more ancient and primitive in thought than the oldest hymns of 


' 
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Babylonian or Acadanian poets. Whatever may be the date of the Vedic hymns, whether 1500 
or 15000 B.C. they have their own unique place and stand by themselves in the literatures of 
the world. They will always retain their peculiar value far superior to the oldest chronicles, far 
superior to the most ancient inscriptions, for every verse, nay! every word in them, is an 
authentic document in the history of the gratest empire - the empire of the human mind as 
established in India in the second millennium B.C.” According to tradition, the mimamsakas 
assert that the Vedas arc Apaurusheya and Nitya. According to the Vedanta school, the Vedas 
are the revelations of the Supreme god at the begining of creation. Those revelations were heard 
by competents ages and passed on orally to posterity. 


at carrot ferent Wet at t cata wrsoTthes TEA and 
Wa Saedel AaTHAASTATT ASAT: | 
THY ATT TATRA TAT II 


GWT LFTAMLMTomTL Os 51H) UHould Cum sme 

Cougs MiDuIE LIFAMICEmH) Heroemio 
YSTHCH(HMHSTAMSt CusmorCevFlanmnrevonret wamMjaou: | 
COLVGY SUNT USUI MI VEHMSHMeMoEVeuwiLOL*oorr I 


The ancient Tamil Literature has abundent references to Vedas. I shall just quote a few: 


HSOMAMTLP) TST Qhoncv1unh Henhs 
Loom CLOT) STCor wmsly QWs (Q5mevSMuULNwWiy) 


"SAW CURSOS TENuM) sorcvevs CGurgsny 

“‘HIOTWOM OTUIMM(IpsMMm QunmdBuTe 

(WHHE Ce cveuHs!] Hroor Locmmupmm (AVUUSH SMD) 
"BHYLWYM)| Ojcroalehmaicm mrosrosmM" 

"OTL OTS OFMNWevrsr wooooniAim Honr_sA_wpHs 

FTOSS WMMIGLOoMsrM) FILA Hoe Litig ener” (Fou FAHSHMLO voll) 


"ETT Casrm sunporr Coss 
5TH) WHSMcvoMevws) CHM Cw) 10” (LO 600f1 GLO & Zev). 


"HIF ASW ove] CETevsv2Cawiruner Wp eqnuiuwhs 
STS ATOTUT) CusMcCMN sug|HMoor FWD” (hevCHA&) 


*CUFHOS ONLL BIN MEv2 CousHsHloor, 

P555G WMOMSder(ar SSS, 

AUTFFOFON G WFGT custo, 

Caugsms5 CursCw aff Qub@jeCen (S\qh Lo HIG) 


Along with the Vedas, tradition claims the Agamas also as having emanated from the 
same god as the derivative meaning of the word itself denotes. I shall just quote what Puranas 


\ 
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say about the Agamas. The Sita Samhita claims that the Puranas of Vyasa are as authoritative 
as Agamas produced by Siva. 


ASMA al AAA TA: | 
aaiftrentfertars aot Sat AeA: I 

AGM MTF UYITEMEHD STHT wsHweuHsenss;: | 
SIUOISTSPUTCLAS VW WHT? Ce°Gout LOGAMuUDEUT: Il 


Sankara Samhita says that Vedas are in the middle of the mouth, the Akshras in the 
teeth, and the Agamas in the tongue of Siva. 


arreamed ora AST SACTLT WNT: | 
ARTO F Gece Frerat Ff Pranvar: It 
STOW SCW TVFPST Cougm CHUCK eucToOwW Ly tense: | 


AMQMTOMN 5 FHCFZaT Hlameimumo &| vileurs.on: | 


Kurma Purana says: 


fafta fe war uel sitet oreradt VTA | 
Tages Bet aan faye I 
AaTLATATA Felgrt Saag UTA PTAA 

area rat 
we UTA maa: 
HTM an) wow Ufeu voOyerslo UMUTeUBLO UUPLI“LD | 
GANMWTS*GOAMW FLOW esroDsgQwow Cous*ororjW aNipssHCu il 
COSTMLIAWTEOICEHET als-ouror F*wWTCWS WUOeuUSILO vbleuwo | 


JOL UTUTUGHT Curse yCeveisiGuinr (Lp(LpsasrLn*: I 


Haradatta in the Srtistikttimala points out the purpose of the Vedas and the Agamas in 


ae: THOT AAATOT Tat 
feet carat Sa: SATO | 
ragurrareataraiatie: warer:, 
AISA Hlealaayeararend It 
nN N 

Cougs: OPLOToooTLAS) sromidslyorevor eyeu 
FPOUWLD HOUMB*LOL CHOU) Qt: LIPLOMSSOTLD | 
HUF SWNT SOUTSWUOMNAMWIETLUNEHS: LISM H?:, 
ARAL WT SU5NS TaMuorsepevrs il 

Agamas are of various groups presenting the supremacy of Siva, Sakti, or Vishnu. The 
two prominent Agamas, of Vishnu are Pancaratra and Vaikhanasa. The Agamas pertaining to 


, 
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Sakti are numerous, the most important of which are Kularnava, Tantraraja, Kamakalavilasa, 
Kalivilasa, Maha Nirvana etc. Of the Saiva agamas there are two branches - one in South India 
and another in Kashmir. Siva is said to be the author of the Siva Sutras, the original work of 
Advaita Saivisim - peculiar to Kashmir. This tradition has been handed over to posterity by 
Vasu Gupta and Somananda. Very little is known about Vasu Gupta. He is said to have 
discovered on a rock in a peak of mount Mahadeva certain Sutras which were inscribed on it. 
He came to know of its location, by Siva who appeared to him in a dream and by His grace 
understood the meaning of the sutras and wrote the Spandamrta. Somananda gives us an 
account of his lineage. From that, we learn that Siva as Srikantha commanded Sage Durvasas 
to teach anew the Siva Agamas. Durvasas accordingly produced by his mind Tryambaka and 
taught it to him. In the same way each taught the tradition to his mind - born son upto the 15" 
generation. The fifteenth married a brahmin girl and got a son named Sangamaditya. He 
wandered from place to place and finally settled in Kashmir. From him, came this lineage of 
Varshaditya, Arunaditya Ananda and Somananda. Kallata and Somananda seem to be pupils 
of Vasu Gupta. Kallata is the author of Spanda. Karikas, Spanda Vrtti, Tattvartha Cintamani 
and Maduvahinii. Somananda wrote Siva Drshti. His pupil Utpalacarya wrote Pratyabhijna 
Karikas. Utpala's son and pupil is Lakshmana. His pupil is the great Abhinavagupta Acharya 
the commentator of Bharata's Natya Sastra and Ananda Vardhanas Dhvanyatloka. His works 
on Kashmir saivism are Tantraloka, Tantra Sara, Pratyabhijna Vimarsini, Pratyaabhijna Vrtti, 
Vimarsini etc. His pupil Kshémarja ja wrote Siva Sttra Vimarsini, Pratyabhinja Hrdaya, 
Spanda Sandoha etc. All these authors seem to have flourished in the ninth century. 


Taking the branch followed in South India, according to tradition presented in the books 
themselves, the agamas otherwise called as Tantras, Mantras and Siddhanta are of two forms 
namely Avabodha Rtpa and Sabda Ripa. The former is the eternal Siva Jnana which is in Para 
Siva - who is free from Mala, who has no Adyanta, who is self luminous and who is grace 
incanate. The latter is the revelation of the same Jnana in the form of the Sapda through sisya 
parampara. The formless ParaSiva on account of grace to liberate the souls from Malas, 
assumes the form of Sadasiva with five faces called Isana, Tatpurusa, Aghora, Vamadeva and 
Sadyojata. Through the Isana, he reveals the 28 Agamas namely: 


TRU Hitch Parca BET TIT | 

Vea MAAS ST AINSI AAT I 

Pare fastasia tare yerrearrera | 

fanct wend aa atte thee Ta I 

asa fara a catered arte ater | 

Grad Rereguath UAT STT II 

atdet ferrursae arent II 

SIPC STLMGMO ABHWWONSGW Curs* Ow HSM? | 
MaMeavj mI HF NAZNT & NLIFCLACHMLDO(S)uv-Lonst Uu*Cous Il 
H:VVEUTETOLD QNDQWVIEHFE CTOOUTUILDL]*OULOSM260T EOL | 
aNwevbd OGLb mea alys Apenjgeib H5n? Il 

FHS VVEHMOT PWD F VANSZW UCHTS?S*5 HSM? | 
OVHSTOMD NNF*S*VITHCOUTSHW UTPOMOUVIEUTUCLPFWIS, Il 
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AUTO AjwrEnFeu Sag naniwuorseroms ww I 


and 207 Upagamas. Most of these books are known only by reference and quotations. Some 
books which have been printed in Grantha Script about half a century back are not available. 
Some have been re - printed. The quint - essence of all these books is found in the tamil 
Thirumandiram of Saint Thirumoolar. His life is presented by Sekhizar in the Thiruthondar 
Puranam. According to that, there was a shepherd Moola by name, who used to graze the cattle 
with kindness. One day while grazing, he suddenly died and the cattle stood around him with 
immense grief. At that time a Siddha who flew in the sky saw the grief of the cattle and so he 
left his body somewhere and entered into the corpse of Moola only to please the cattle. The 
next day, when he wanted to re - enter into his own body, it was not to be found. He understood 
the divine order that he should remain in the mortal world and write in Tamil the gist of Siva 
Agamas. He did so and then reached Goodhood. In the Thirumanthiram, he himself says that 
he inherited this knowledge from the sisyaparamara of Nandi. He also says that proficiency in 
both languages - Sanskrit and Tamil is necessary to know God. 


LOT CSMoMLUjLO OUITITLIGO STs Ih) oor 
CoH MormmAars&loorm HToHS! 
AUTPU LP HSM (ipo Ip. Gor VErans 
SIPNMSUTTS GMAHLot OewigytGonr. 
AMPS ACTMOUMM) WFALG wrmie5 
AWILL2at ULGuly Cun#crmeunm 
SMPEsEQETSD UL AEtvGevg) Meualysoo#rG 
(PeoITHH) UCUuet wjovoryayjLomGwo. 


There are innumerable works in Sanskrit and Tamil, both on the religious and 
philosophical teachings of the Agamas. Sivaghra Yogi's Bhashya on the Sivagnana Bodha 
Karikas and Umapathi Sivacharya's Bhashya on Paushkara Agama, Asthaprakaranas compri- 
sing Tattvaprakasika, Tattvasangraha, Tattvatrayanirnaya, BhogaKarika, Paramokshanirasa 
and Ratnatraya in Sanskrit are the most important of the works. There are 14 works in Tamil 
which form the basis of Saiva Siddhantha. They are Tiruvundiyar and Thirukalirruppadiyar of 
Uyyavanda Devanar, Siva Gnana Bodham of Meykanda Devar, Sivagnana Siddhiar and Iruba 
Irubathu of Arunandi Sivachariar, Unmai Vilakkam of Manavasakam Kadanthar, 
Sivaprakasam, Vina Venba, Porirri Pahrodai, Kodikkavi, Nenju Vidu Thuthu, Unmai Neri 
Vilakkam and Sankarpa Nirakaranam of Umapathi Sivachariar. It will be interesting to note 
that Umapathi Sivachariar is the author of the great Paushkara Vrtti in Sanskrit as well as 8 of 
the 14 Tamil siddantha sastras. Sivagha Yogi the Bhashyakara of the Sanskrit Sivajnana Bodha 
is one of the oldest Tamil Commentators of Sivajnana siddhiyar. Madhava Sivajnana Yogi a 
great Sanskrit and Tamil Scholar, who has translated into Tamil Annambattiyam and 
Haradatta’s Pancharathna Malika is the Author of the great Tamil Bhashya to Maigandar's 
Sivagnana Bodham which is the only work of the Bhasya style in Tamil. 


I am not entering into the discussion whether Sanskrit Agamas are the Original from 
which the Tamil works came or vice versa. The tradition is that Sanskrit Agamas are the 
Original. Madhava Sivajnana Yogi has said in his Bhashya that Meykantar's Sivajnana Bodha 
is based on Raurava Agama. But modern critics owing to various reasons, other than literary, 
do not accept it. I leave it for impartial critics to draw their own judgment. 
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I am not also going to bother myself with regard to the date of the Agamas. Critics with 
a bias will certainly ascribe a late date for them. Anyhow the Agamas must be earlier than the 
South Indian Temples, since they are constructed as per rules prescribed in the Agamas and the 
worship in the temples is also carried on from their inception acording to the Agamas. 
Archaeologists, Epigraphists, Historians may be able to show the antiquity of the temples. The 
inscriptions on the walls of the temples may disclose the dates. But these too are not correct; 
because many of these temples were renovated at various periods. The exavations as from 
Mohanjadharo and elsewhere will prove that there were temples, Sivalingas, and idols which 
have become dilapidated and immersed in the bosom of the earth. It is humanly impossible to 
discover from the depth of the earth the oldest relics of idols and archeological sculptures. The 
mythologies of the temples narrate the installation and consecration of the chief idols in the 
temples. If those stories are to be considered historical, the date will be the beginning of 
Kaliyuga, nay even earlier. Valmiki's Ramayana, Bhasa's Pratima Nataka indicate the existence 
of the temples before their periods, that is 10" century B.C. Some how or other, we have been 
attaching too much importance to the old. But times have changed now and we become more 


critical. Even Kalidasa of the First Century B.C., said URTUTfercare a ara 


(YQ ToroTLAsCWeN 1 sroms|* erojeulo) though in a different context. Many a quarrel may 
be avoided if undue importance is not attached on the relative antiquity posterity. 


Now, I shall take up the subject - matter of the Agamas. Agamas are so called because 
they have come from god. The other name for Agamas is Tantra which is thus defined. 


Tate PAA AAA TAT 

AOS Hod Cat at aa TATA I 

HCoorH ONOMOFHToT SHHSTOHSHVSvOO ONS Mo | 
SITSOTVIE GHCH YW CHomr FHSTPMISH) TOW (HSL Il 


Since these expatiate on the great characteristics of the Tatvas or Principles of the 
Universe and Mantras or Hymns and thereby protect the people, these are called Tantras from 
the root Tan = to spread and tra = to protect. These are also called Mantra Sastra and Mantra is 
also defined thus. 


Wat Aaa ees At CARAT | 
Hara eae Aaa TAT Il 


LOSTSTLD OTOUCEUPFPHOUL HPT esrowberonpovrsyrs | 
LOTSA TOTS *MAFAUTS WHHTMS WN S*wUCS Il 


Manana consists of 2 roots man = to think and tra = to protect. Thereby Mantra consists 
of Mananam i.e., cognition and meditation and Tranam protection from the cycle of birth and 
death. The Agamas treat about various topics - chief of which are Town planning, Architecture 
of temples, Astronomy, Geology, Laying out of gardens, Digging up tanks, Ichonography, 
Installation and consecration of idols, Daily worship, Special weekly, fortnightly, monthly and 
annual festivals, Modes of worship in public temples, Daily routine of work to be done by 
individuals for themselves and for society, Character building, Discipline for concentration and 
meditation, Religion and Philosophy, etc. 
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First I shall take up Town Planning. The Agamas say that a proper time is to be chosen 
for any work to be done. This subject is elaborately dealt with in Chapter called Kala Vidhana. 
Here we find that “Uttarayana except Magha (Masi) Month, Karthika and Tula (Ippasi) months 
of Dakshinyana are suited for quick conclusion of work taken. Suklapaksha (Lunar fortnight) 
is good. First seven days of dark fortnight are tolerable. Of Tithis, Prathama, Dvitiya, Navami, 
Paurnami, Sasti of Krishna paksha and Amavasya are not suited for beginning a work. Asvini, 
Rohini, Mirgaseersha, Punarvasu, Uttira, Hasta, Swathi, Anuradha, Uthirashada, and Uttira 
Phalguni are stars favourable for secular work. Ardra, Piira, Visakha, Pirvashada, Satabhishak, 
Purvasatadhara are stars suitable for religious work. All days except Tuesday, Saturday and 
Sunday are good for any work. House should not be built during Siryastangata. No auspicious 
thing should be done wher Guru is Astangata. No installation of idol should be done when 
Sukra is Astangata. In this way many details are given with regard to the selection of proper 
time for doing secular and religious deeds. A thing that is done in proper time is successful. 
Hence probably the English Proverb “well begun is half done”. Another chapter designated as 
Nimitta Pariksha Vidhi indicates by good and bad omens - the future. A knowledge of this will 
safeguard one before beginning a thing. Chapter named Bhtipariksha Vidhi speaks about 12 
varieties of earth, their characteristics and what is suited for which purpose. The modes of test 
of the earth are also defined. This is very useful for students of Geology. The next chapter is 
Pravesa Bali which defines what puja is to be done when entering a site for construction. This 
is generally known as Vastu Santi, which is intended to drive away the evil spirits that may be 
in that place. Bhtikarshana Vidhi lays down that the plot must be tilled and cultivation done 
and the crops must be left to be eaten by the bulls. The bulls selected for tilling must be strong 
and free from any defects. No obstacle should take place while tilling, like the plough being 
caught in stone or the ropes of the bulls breaking asunder. Such a thing is indicative that the 
site is not auspicious. The bulls, cows and calves must remain on the site at least for three 
nights, saturating the site with their dungs, urine etc. Mandpakarana Vidhi defines the 
preparation of the scales and the materials necessary for measuring. Pada Vinyasa Patala speaks 
about the distribution of the site allocating different gods, stars etc., as presiding over them, 
generally known as Ayadi. Many other rituals are prescribed before the actual starting of the 
construction. Twelve varieties of laying out streets in the village are defined in Dandika vidhi 
patala. Gramadhi Deva'a Sthana Patala locates the places in a village where temples of different 
deities are to be built. Siva's temple in the middle, Vishnu's in the west - Ganesa's in the south 
- west, north or north - west, Durga's in south etc., Some chapters speak about the extent of the 
houses. No house should project in the streets. There are many chapters which give plans of 
houses of different designs. One chapter allocates accommodation to different communities in 
different places. The place where scholarly Brahmins live in the proximity of the temples is 
Agrahara. Ordinary Brahmins and other communities live in grama. Gramathikaris with their 
servants live in Kutikam. Nagara is the place where persons of all communities live and carry 
on trade. Pattana is on the sea shore where all the communities and the foreigners live and carry 
on trade. Vassal kings live in Sibiram. Elephentry and Cavalry are stationed in Senasthana. 
Matha gives boarding and lodging to Sanvasins and guests. Astrologer, clerk, physician, barber, 
druggist, remover of of poision, artisan and priest are said to be the eight limbs of a village and 
they live in the surroundings. These twelve - Vaisya, Kulala, Napita, Pushpajivi, Vaditrajivi, 
Prani Jivi, Chakra Jivi, Vaidéhaka, Tantuvaya, Karmakara, Rajaka and Candala are subsidiary 
to the Angas and they have to live still outside. All these chapters speak about the selection of 
the place, making it fit by laying out of the streets, setting apart places for residences of various 
communities and for different temples. This distribution is for removing conjestion and for 
hygenic purpose. 
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Next I take up the Architecture of the temples. Elaborate details with regard to the 
extent, division into various prakaras, garbagrha, Ardhamandapa, Mahamandapam, sub - 
shrines, vimanas etc. are given. Vrtta, Caturasra, Shatkona, Ashtakona, goprshtha, 
Hastiprshtha, Raja gopura are some important varieties in style of tower. Ekadala, Santika, 
Paustika, Adbhuta are some varieties by measurement. The entrance of gopura consists of 
various stages of architecture from the floor to the top viz., Upapita, Adhishtana, Pada, Varga- 
Prasthala, and Stupi. All sorts of constructions which we see in the different temples are 
mentioned in this portion of the Agamas. Separate books in Sanskriti and Tamil exist in this 
subject alone. The Stapathis are the class of people who possess a knowledge of these by 
heridity. But modern archacologists who are not versed in old tradition ascribe new names and 
periods for the various kinds of constructions as if founded by Pallavas or Cholas etc. The fact 
is that they have chosen from the Agamas different varieties for constriction according to their 
fancy. 


Next I take up Iconography. We have in our country two types of idols one of stone and 
another of panchaloha generally called as Bronze. Varietes of stone are mentioned and the 
method of selecting suitable stone is also given. The five metals gold, silver, copper, lead and 
iron in a certain proportion are molten into an alloy with which the bronze images are cast. In 
Siva temples the main idol is Siva Linga and his consort is next in importance. Next in order 
are Surya, Vinayaka, Subrahmanya and Bhairava. Many other, parivara devatas and Nava 
Grahas are also mentioned. Images of 63 saints and Santanacaryas are had in big temples. 
Different forms of god Siva are enumerated as 64. These are called as Ashtashta Mirtas. 
Individual temples have idols representing their mythology. Madura has sculpture of the 64 
leelas performed by god Sundareswara in Madura, narrated in the Halasya Mahatmya in 
Sanskrit and Thiruvilatyadalt puranam in Tamil and the famous Kavya Siva Lilarlava of 
Neelakanta Dikshta. All these idols are representing one god Siva alone, with his indivisible 
Sakthi as goddess. Different activities of the same god are presented in these idols. They are 
all symbolical and allegorical. This aspect I shall elaborate in my next lecture along with other 
topics which will come under religion and philosophy of the Agamas. 


One more topic that I want to present before you today is the relationship of the Agamas 
with Vedas. At the outset I have pointed out that according to tradition Vedas and Agamas 
emanate from the same god and are considered as Apta, Sabda or Agama Pramana by the 
Astikas. Both are revelations to the people of things that can't be known by physical knowledge 
nor even by science. Even western scholars and scientists have accepted after long and laborius 
researches the existence of a power called god who cannot be seen in the labora tory. Even the 
soul is not traceable. Sir James Jeenes says in his “Mysterious universe” — “Is a living cell 
merely a group of ordinary atoms arranged in some non - ordinary way or is it something 
more?” Is it mrely atoms or is it atoms plus life? Or to put it in another way, could a sufficiently 
skilled chemist create life out of the necessary atoms as a boy can create a machine out of 
Maccano?”. So, both Vedas, and Agamas are intended for seekers of mystical truth. While 
Vedas are restricted to the three varnas, Agamas are open to all. Vedas consist of three parts - 
the Stotras, Brahmanas and Aranyakas which speak about the rituals and sacrifices and 
Upanishads which are philosophic discourses. Likewise, the Agamas consist of four divisions 
viz Carya, Kriya, Yoga and Jfana. In the first 3, we have all the modes of individual and group 
rituals - secular and religious to be practised by believers in religion. Carya and the Smrtis are 
almost of the same character presenting the daily routines, the Samkaras etc. In addtion to the 
Upanayana of the Vaidikas, we have here the Diksha which is of three degrees viz., Samaya, 
Visesha, and Nirvana. Just as Upanayana is expected to lead the people towards philosophical 
pursuit so also Diksha initiates the people into divine mysteries step by step. Kriya refers to 
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Siva Pooja including Agri Karya. Yoga refers to meditation corresponding to Patanjali's Yoga 
system. The Jnanapada is equivalent to the Upanishads. But in the Agamas we don't have the 
strotras corresponding to the Samhitas of the Vedas. That is because, these hymns are taken as 
Part of the Agamas to be used at occasions prescribed. Bhasma and Rudraksha which are the 
most important in Saivism are spoken of in the Upanishads - Bhasmajabalopanishad and 
Rudrakhajabalopanishad. But there may seem to be one apparent difference between the vedas 
and the agamas. While vedas pray to many gods, the agamas proclaim that Siva is the only god 
that exists. Actually, there is no difference because the vedas according to traditional 
interpretation are not speaking of many gods. The various gods like Indra, Agni, Varuna, Yama, 
Kubera, Vishnu, Rudra, Ushas, Pisha, Soma, Ratri, Dhyavaprtnvi etc., are only limbs of the 
Supreme God Siva who is the Central figure in the Vedas in the Sri Rudra of Yajus. The vedas 


themselves declare that god is one and having no second waa ated (qeGweu 


AF aNFwio) 


That god is substantiated as Siva at many places - to mention a few here - 


smrareatad Uae II 

a: Ul: WAM: Il 

al FOF: I 

stands SaaS | 

Ot Sf SRE MTA MUTE: I 

faaeara aaa: I 

TH TATA CAT AS PAT TE AACA: | 

BIST HITT Wars rary WATT ASTSATA SATE II 
UYAAa HTT MSATAMATT FATT Il 

Bra want saa Seed UIST II 

aal ANaaTH Ig ASAT ted ATTA: | 

car rater g:aearea wae 

FFUUITOUITENOWILOS2LO SO OULD Il 

WwW: LID: 6 LOGaMuDeENT: Il 

OTCeuT Meu (HSI: Il 

AWU-STUSZCW 2 wTUsCwW | 

GWT Me HS Verve WSs euro Ly WLyeueroensreu: Il 
ONVIEUCHUMTW 6He MLO: Il 

HMMM HWOTVHMNVMLM HOUT MOO HUjsoTB.l weroomwo Hwavgy7eFs7y: | 
ANMITW S(HVITW vIFeITW VleITW LteiTW LoAMNTGSeumW 2 &7TwW Il 
LUTUSCW (FS 77TW VWMISTTCWUUTSTTW swoouTaMmn tl 

vole gCan S*CUWUIUMOIMaEevevTouM sos UPSHW2W Il 
WHT? FTLOCUSMS TUT Congr uNlaguHs) Lomeoeun: | 
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55 VU ONQE TW Fs7erowWNHCHT uraNeagus) 


and above all, the Bharga Sabda in the Gayatri refers to Siva. So, god Siva is the soul of the 
Vedas and the other gods are personifications of the five elements; sun and moon marking time, 
and soul- these eight - constituting the body of Siva. All the Nandi slokas of Kalidasa point out 
this aspect. Srikanta Sivacarya declares “ I do not find difference between the Vedas and 
Agamas. Veda also is Sivagama”’ 


ad df aatsranrTaanae F Uva: arse RATA: I cf 


QW 8) Cougs *uleurs*WGwnjGu*s 3) mh UUDWITLO:, CouGsm(9))L uileuTs-L0: Il 


GasGCMOILA GOW GQwuWwT Meonmeaa) 
GCourgild QurgiayE) AMULY Cosrmicorspis 
HTFDIOTUNSMEY Hirlg oj soorlthHLO 
CUS AsXZcroMlm OuNnCcunstssCus Gu. 


SAIVA AGAMAS — THEIR RELIGION AND PHILOSOPHY. 


In the previous lecture, I spoke about the Saiva Agamas, their subject - matter and their 
relationship to the Vedas. Today's subject is about the religion and philosophy of the Saiva 
Agamas. As [have already pointed out, the Agamas are the revelations of god Siva through his 
Urdhvamuxha. The Vedas themselves admit that Isana face is the source of all branches of 
knowledge. 


CSIR ESSCIC ICI) 


FFUDIT oor ery Ero on ON SULIT Gs) LD 
The Kamika Agama says thus: 


ATATAMGA AATATH ATT: | 
uisarfastad Urata: I 
feracrentyteh ATs frat Uk CTT | 
TaTSAU Art UTA Ta HA II 
aor ferererot aer: raat Tersterat: | 
et UT AT UT TATA II 
sidered WSStt UT RITA | 
Terao TM Steg Ate ATT T I 
Hes MASTATSSTATAU ATH TT | 
altantte Sraart Weatt WTATE AAT II 
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SATOT ASMA EeHvs4wead STH s | 
Wet - teat att HATS META I 
SAAT SATETAT PUTA ALATA: | 
AAA eT Vea PgIeT SAAT: I 


AATPUL HONG QMO SITUTCU*S*S: | 

LIDT( S)UTONGLYCS2o1 USUVIEUTH2527UVS: Il 
VOOULITGMTUIGL VEHMTLO vVOVlOUDEHMOTLO LIFLD GTOLO(HSLD | 
COUSM SF WLOUTLO OEHMOMTLD LIVTPTUMUTNH SS YUVSLO Il 

WHT? QNevsnQooLD FFoa?: FOUTWITL HBONMeoCwn: | 
SHSHTW UTVTPUHLO FMCTWUILO LYYMSOTL F*HLOVIMEvSH VSL Il 
QA aMMeow OQ AMID F (HS*WA CVEMOMLOGVEHREHSLWD | 
AF VOU HHT? Ques *S‘L FTGFAMHW FCW F Il 
oa H*Ou VICHTTCHM(MA)OQUTFEMZSTF*LITL LOSCOGU & | 
SILOSTH? VPlOUB EMD CLNTFHM *s*eusHe vv? Il 
QSIT6oo WCaMuIE VOW AM(HHH OTL MSW MIS*Holl seu | 
Ufo - HOHWT Sof SHPSMovtam voDL‘oor Il 
CAMCWTLUTGH WUVEMSTL HjororGus LITLOMT Ss: | 
FHMIGAULS TS GHU MUI ONS HTS PS: Il 


Knowledge is of two kinds-- Apara (lower) and Para (higher). The Sastras which deal 
with Pasu (soul) and Pasa (Bondage) are lower; while that which speaks about god is higher. 
The difference between these 2 is like the eye - sight of man and cat in night. But both have 
been revealed by the same god according to the intellect of the people, just as various syllabi 
are prescribed by educational authorities so as to suit various grades of students from the infant 
to the post - graduate. The pupil of the elementary school cannot at all understand advanced 
subject and there is no use of teaching it to him. By degree the boy has to develop his intellect. 
Similarly though all sastras have been produced by the same god, all are not of the same 
standard. From the Carvaka (the materialist) to the Vedanta Siddantha, we have an ascending 
ladder. The lower one is considered as Purva Paksha, while the higher one becomes the 
Siddhanta. Corresponding to the states of philosophical outlook, the religious practices also 


vary. 


Yajna or sacrifice was considered as the most important part of religious worship, 
according to vedas. Most of the religious practices are common to vedas and agamas; while 
certain things are peculiar to Saivism. I shall first mention a few of the common things. The 
rituals of the Agamas are arranged in two Paddhatis by Aghora Sivacarya and Somasambhu 
sivacara. The vedic rituals are prescribed in the Kalpas, Grhya and Srauta Sutras. The Saiva 
Paddhatis speak of 16 auspicious rituals from the conception of a jeeva till his marriage which 
are to be performed in prescribed modes and with Pancabrmha and sadanga mantras. They are 
Rtusangamana (first menstruation of a girl), Garbhadhana (conception), Pumsavana (making 
the embrio a male one), Simantha (Protection of the pregnant women), Jatakarma (ceremony 
at the birth of a chird), Karna Vedana (ear-boring), Utthaparna (purification of the lying - in - 
chamber), Namakarana (naming of the child), Upanishkarmana (taking the child out of the 
house for the first time), Annaprasana (feeding of the child), Pindavardhana (nourishment of 
the child), Kshaura Karma (tonsure), Upanayana (sacred thread), Kandopakarana and 
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Kandamochana (bachelorship), Samavartana (return from Gurukula and Vivaha (marriage). 
The same are found in the Vaidika Anusthana also with veda mantras. Both the Agamas and 
Vedas ordain that these should be performed and thereby happiness in this world and the other 
is secured. Non - performance is punishable. 


atrcrcated mmratrsst fe ATT: | 
se Ate marcia Ser aT wa I 


VHA GHHFYH SO FTOW AD Hleigr oor anh Loree: | 
Gam &j§H) WairuGornr§ uCjsHw FTHI|HSFWW Is Il 


The mantras and the rituals that are used in all these may seem to be a waste to the non 
- believer and perhaps it may not be possible to prove their efficacy scientifically and rationally. 
But by practice and by pratyakysha pramana, we can see that those who have been performing 
these, according to rules are healthy and prosperous, whereas the same is not assured to others. 
Whatever else may be the reason, undoubtedly there is a psychological influence which cannot 
be overlooked. 


Then we have a list of daily duties from waking up, till going to sleep, which go by the 
name of Ahnikas. These too are common to vedas and agamas. 


As to the special form of worship we find that there is difference between the vedic 
follower and the saivas. Panca Yajnas are ordained by the Smitis. Thus 


mite caaet Teast OT AT | 
Tat fragt a aeretite FeAl 


(HOMWA EW CS*UWAMEHLO LY *HUDEHO F ovpougsi | 
H(HWBEHO NSFHWMEHW F WHTUSS) H aMTuCWS Il 


But we dont's find Siva Puja as a part of daily obligatory duty. The Agamas insist that 
Siva Pooja is to be done by those who have been initiated with Diksha. Homa with Samhita 
Mantras is prescribed at the end of Siva puja. 


Siva Puja is elaborate with different Angas. By Diksha from the Acharya, the Sishya 
gets the Right to do Siva Puja and learns the mantras and methods of worship. Mantras with 
Biya Aksharas and endings, Mudras - symbols made by the folding and intermixing of fingers 
in various ways, Asanas or poses of sitting etc. are to be learnt from the guru. The Siva Puja is 
two fold Atmartha and Parartha. The former is that worship which is done by individuals at 
home for their own benefit. The latter is the worship that is done in public temples for public 
prosperity. Atmarthapuja can be performed in 6 places. Thus: 


aftrer aaftiet u tafise AuseAshe eT | 
aldes AHA AT ATTA ATA AT It 


FONG FOVONMICS? F TOS76oTlg*Cev Lovo *Cev(gI)LN & | 
AQangiCs WSHNASCT oun 2,507 Hr-sorlonyCu's Il 
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The worshipper after taking his bath and wearing freshly - washed clothes is to perform 
the Saiva Anusthana and the Panchakshara and Siva Gayatri Japa. Then the Siva Puja is to be 
done in the following order. Puja to Surya, Dvaradevas and Nandi, purification of the place 
and materials, Atma pooja i.e., Conversion of the self into God by aise WaAT 


Gerom(31)QMLD LiMt*6u@o) Consecreation of God in Kumbha with homa, Consecreation of 
Linga and the parivara mirtas by Avahanas etc., by showing particular mudras uttering 
mantram and meditating on their meaning, Abhisheka, Alankara, Shadadhganyasa i.e. allocat- 
ting varnas padas, mantras, tatvas, kalas and bhuvanas in the different limbs of god, Naivedya, 
Archana, Diparadhana, Upachara, Stotra, Parayana, Agnikarya, Aikiknrana, Chandeswerar 
pana, and Nyasa of Linga with Parivaras in the Petaka. 


One peculiarity in Siva Puja is this. While Siva in his natural form is beyond the 
conception of human being and knowledge of Him can be had only by Jnana and by His grace, 
there are 64 assumed forms of Siva called Sakala Rupa. Of these all except the first three 
namely Linga, Lingodbhava and Mukhalinga, are of human form with extra hands and legs and 
with various kinds of weapons and mudras in their hands. Some of these are presenting the 
mythological stories which are themselves allegorical. Some of these are fearful forms, which 
are found only in the sculptures of temples, but not worshipped at home. Some of the calm 
murtas are worshipped and this is called Vigraha Aradhana. The beginners of worship have to 
start with Idol worship, as they cannot concentrate on the abstract aspect of godhood, which is 
possible only in advanced stage of yoga. In between these two, is the Siva Linga which is 
ruparupa. i.e., a mixture of form and formless. There is some form visible but not having 
Karacaranadyangas, like a human being. Having some symbol before the eyes, the mind is 
trained to think of metaphorical and mantra Sarira in that Sivalinga. That is why in the limbs of 
the Siva Puja we find all the animate and inanimate principle attributed to the Siva Linga from 
its pitha to its head. When I deal with the Saiva philosophy I shall enumerate on these tatvas. 
As regards the other murtas also, they are not only representations of mythological adventures 
of Siva; but also symbolical interpretation of various truths. To define each of these is not 
possible in the scope of this lecture. But I shall for instance point out the form of Sada Nrtta 
Murta usually known as Nataraja. This murta is symbolising the Panchakrtya or Cosmic 
principles consisting of creation, protection, dissolution, concealment and grace. The dakka 
(small drum) that is in his raised right hand represents creation. The rotation of the drum 
produces sound. Rotation is Sakthi or Energy which produces the Nadatatva, from which is 
born the Sabdaprapanca as well as Arthaprapanca. The syllable ST (J) is the first of the 
alphabet which symbolises creation. It is the first of the three syllables that constitute the 
Pranava wherein Akara represents creation, ukara protection, and makara dissolution. The 
Ahbayahasta represents protection. The Agni in the raised left hand represents dissolution, as 
fire is capable of dissolving any substance. The right foot that tramples the Apasmara, called 
Muyalakam in Tamil, is concealment. The raised left foot, which is pointed out by the left hand, 
is grace. Kuncitapada or 164 §(heutg. is sought after by all devotees for liberation. This 
interpretation is summed up in the following verse from'UNMAI VILAKKAM' 


CSIHOH FQUZeMD COUHAHWcmo vim 

FTMOMUNG womiAulCe sFmMGMj7L - sarmmMio4n 
WCTMN) MSIULTHFSHMIMOHCHTSW NSH) 
HisITM WeojpuussCS, HTC. 
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This cosmic dance takes place in Chidakasa or Chidambara i.e. Spiritual ether. It has 
been found out long ago by the Naiyayayika, that ether is the seat of sound. Lord Nataraja is 
always dancing in the Daharakasa,. Vedas also proclaim thus. 


Aas aaa aaser agra ferhsrarhercteery I 
AF? WHPHZ Weve CeVAMUWOYyCH FaMPwW YyoIrst sad Coivvw s*amcyr 
(Q1)eTOLA 66T SOT Ih HIM GIT UV- 

TSM MEAT WF7HHFIVSGHS OCOMO UWL FF-OuTEN ONAMDEHMNNFZeUWIL. Il 
(Chandogya 8-1) 

aif — ri aca fick — 1 

aanle ad Wed fagtteh aheay cette Ure eeTA II 

FOMTLW ONUMTUL UTFCeuvT wy *HwW WH YC TSW YTOs*wW eroweogr1D | 

S5ITM FAM SaMorw aNCvwrsyw Fervour Ws HHMVSSFPUMTNANFSUWLO Il 
(Narayaoparished) 

erquatter fest fayredg faferra weet feord fasrtars | 

afaranerrarad Bret wore STAT IN 

aarfanearatadtrach fast frarararr ga Il 

SATS UAE oat Brett Areren vs TTT II 

SATA Hltowold Adal AAETAT a THA: AEA I 

AM(HSYOL2f SL aye ailuv’ ss‘) aNAlotrerow ws*Gu aNvuvg1 aNGuurs.b| 

HAAGHFWWUUFHOOHSHCHUM VBPOUL PVINHSOWGHHW LeTaAMLCwiresfiwo 

SLTSPMSWUTHFOMAMSTCOS ONY AHMowrwhs*ehuws*1*H Il 

DLOTEVAMMWL LIFCLOUTEITL ONY SPNCsorsorw Hevsovo1r2L VPVIMHSW I 

HFWTHUT INHjsseH W*HCUMSMWD soLEvFe orga Hier: upevsgnrs il 
(Kaivalya 1-6) 


That is why Chidambara Kshetra is called the Heart of our country and the Chidambara 
Rahasya which is pointed out is Chicakasa. Goddess Sivakami looks with wonder and devotion 
at the dance and through her Karunakataksha graces the devotees, just as a mother pleads on 
behalf of her children to the father who may be a disciplinarian. Cf, Kalidasa's line in the 
Meghasandesa - 


Wredlatedatat TEA AAT AT | 
UITHCSTSCous OvVIINFHWUCD F (HOO LWSAGUOUMSTWINT | 


After Atmarthapija, the Saiva is expected to go to the public temple and offer worship 
there. One form of worship or service consists of sweeping and washing of the precincts of the 
temple, planting and nourishing plants, plucking of flowers, knitting of garlands, burning of 


20 


Siva Agamas 


incense, litting lamps with ghee, singing devotional songs and offering materials of worship 
etc. 


Another form is worship of the temple and the deities. After washing hands and feet, 
and sipping water thrice, looking at the Gopura with devotion as Sthila Linga, the devotee has 
to enter the Dvara uttering Siva Nama, offer namaskara to Balipeetha, Dhwaja Stamba and 
Rishabhadeva, prostrate with Astanga, go around the temple at least 3 times, offer namaskara 
to Dwarapalakas, Nandi Deva, Vighneswara in order, have arcana done through the Sivacarya 
to both Siva Linga and Ambika, then offer Namaskara to Nataiaja, Dakshinamoorthy, 
Somaskanda, Subrahmanya and Saivacaryas and finally reach the Sannidhi of Candéswara, 
offer to him the Nirmalya, clap the hands thrice, continue the pradakshina, stand before the 
Rshba and see Sivalinga through the horns of Rshaba, then prostrate before the Balipeetha, sit 
and meditate the Panchakshara and Aghora Mantra. 


From entering the temple till leaving it, the mind must be concentrated only on god. No 
talking, no diversion, no eating, drinking, chewing, spitting etc., should be done. Then only, 
there will be the calm serenity in the temple which would facilitate concentration, making the 
term Alaya significant, since the word means drawing the mind from all-around and 
concentrating on God. 


Before I continue with other religious duties, at this context, I shall just point out the 
structure of the temple and its philosphical interpretation. A temple has got Garbha grha, Ardha 
Mandapa Mahamandapa, Snana Mandapa, Alankara Mandapa and Sabha Mandapa. These six 
represent the Shadhadharas viz., Muladhara, Svadhishthana, Maniptraka, Auahata, Visuddhi 
and Ajna, in the human body. Mandapa of thousand pillars represents the Sahasrarakamala in 
the head called Ummani Sakti. The tirtha by the side of the Mandapa is Candrapushkarani in 
the brain. There are five prakaras in a temple. The first represents the Sthula Deha of Annamaya 
Kosa, the second pranas and Karmendriyas of Pranamaya KoSsa, the third Manas and 
Karmendriays of Manomaya Kosa, the fourth Buddhi and Jnanendriya of Vijnayamaya KoSa, 
the fifth Prana and Sushupti of Anandamaya Kosa. The door that hides Sivalinga is Avidya 
causing Kopa, Raga, Dvesha and Ahankara When the door is opened, there is Siva DarSajfia. 
When Avidya is destroyed, the joy of liberation is realised. There are five Sabhas in a temple. 
Raja Sabha represents Annaamaya Kosa, Deva Sabha - Pranamaya Kosa, Nrttasabha 
Manomaya Kosa, Kanakasabha - Vijfianamaya Kosa and Cit Sabha - Anandamaya KoSa. The 
Sthupi is Hrdaya kamala, the Bottom is Prthivi, the Nala above it, is 23 tattvas, the thorns in 
the Nala 72 Bhuvanas, the eight petals the eight tattvas, 64 Kesaras the 2 tattvas - Iswara and 
Sadasiva, the bottom of the budMaya, the form of the bud Sakti Tattva, the 51 seeds in the bud 
Siva Tattva and Kalass Sakti. In the midst of this Hrdayakamala resides God Siva. 


Yogins find in the human body the Temple thus. Bramharandhra Kapala Dvara is the 
upper Gopura Dvara. The ends of the toes and of the middle fingers, escretive dvaras are 
Dhakshina Gopura Dvara, Briimadhya is Antarala Gopura Dvara. The navel is the Balipeeta. 
Hrdaya is the Dvijasthambha. Kantha is Nandi. 


The Dhvajastambha represents the Sushshmanadhi of the human body which stands 
erect by practising by Pranamaya and thereby controlling the mind and the Indriyas and 
realising ParaSiva. 


The Siva Linga in the Garbha Grha is the Supreme God. Lingam consists of two roots 
‘li’ = to contract and 'Gam' = to appear. Thereby Linga represents the supreme god in whom the 
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whole animate and ininamate universe remains concealed, and from whom it emanates. To 
remind us of the supreme powers of god, Linga is but a symbol. Yogins realise in Anahata - 
Svayambhu linga, in Manipuraka - Urdha-mukha linga, and in Aja - Mahalinga. 


Linga, Nandi and Balipeeta are Pati, Pasu ana Pasa'- all the three of which exist always 
and are having the relationship of © S S T GUUITUGIUWITUGEUWITLIWILD as 


the sea- the space, the water and the salt in it. 


There are other religious rituals connected with Apara Kriya i.e. obsequies like 
Antyesthi, Sraddha etc. which are all for the uplift of the departed souls. 


There are inumerable vratas or fasts based on Vara, Tithi, Nakshatra etc., the rules for 
practising which are dealt with elaborately. Kshetra Yatra or pilgrimage is considered very 
sacred. There are Pasu Dharmas which will come under social service, like construction of 
choultries, planting of trees on the road side, offering of food, drink, clothes and medicine 
freely to the needy, imparting education, religious propaganda, satkalashepams, bhajana, 
namasankeerthnam in goshti, etc., Above all, emphasis is made in the Agamas on character - 
restraint of the senses, sattvic food, abstention from uttering false - hood, stealing, lust, anger 
etc. Any worship without character is worth nothing. 


Having so far dealt with the religious aspect of the Agamas, I shall now take up the 
Jnanapada which is the Saiva Siddhanta Philosphy. All the Agamas accept three eternal 
categories Pati, PaSu and Pasa, God, Soul and Matter. Pati or God has two fold aspects. 
Swarupua (real) and Tatastha (assumed). The former has neither begining nor end i.e., Nitya, 
permeates the entire animate and inaminate i.e., Vibhu, possesses wonderful energy to create 
in a particular order or simultaneously all elements Vichitrasaktimatvam. Since the created 
world is seen as a composition and inaminate world cannot create itself and since the souls 
individually or collectively cannot create this world, it is to be inferred that the maker of this 
universe is God. That is what the first Karika of the Siva - jnanabodha in Raurava Agama and 
the Tamil Sivajnanabodam says: 


eharcternrfecarssnre: areraararet | 

athe cat F CATT AAA: Il 

MST YUSEYLOVSTH- Fa QYSss: SITUS GVoOTTS | 

AMM) CSM oY angneugHs TOBBSWSVONSUTY*Famy: il 
ANTOUETH] Chu cmM|LocHe eLpaicnsorsmLouncor 
CSrOMwAACW QunGmé woss) osm 
AHSFOTH) Quicowoc#rmy yosooury. 

AMAA SelsaeT HIACATAHA | 

HAART STA FerSTSATATTA: I 

ACHTUMVLIAW CFaMTFucdvg| SITWHUSF TOG | 

SFTHTFWOSoW VroxrCron aubleigt mors: I 
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Seeing that the body is a composition, we are able to assume a peculiar creator of this, 
by inference. Now comes the question whether the creator of this world is one or many. The 
Saiva Agamas say that god is only one as presented in the vadic passages like 


went oat a fedtara TEA: (Yajus and Swetaswataropanishad 3-2). 
JGanr GS 'Gor H SoONSwnw Hervgy: 


aed aeaeny are | Teerantsdees Il (Chandopyopanishad). 


evGs-o CovunbCug7wsy s.65s | TSCWOUTS ;ONGWLD tl 


In both these, there is negative participle. This Nafi has got 6 senses 


AT EIAAMaAT AgaAca TICUAT | 
sToTyTEce Fates TAT: Te Webra: 


HHMI *(HVVWLOUMTOUVIE HF OW HOULD FH OUST | 
AUTTUISVHWL HCHTS*or Horgan a wupsS7~HSM: 


The Agamas take Sadrsya sense not Abhava and Anyatva as Sankara and Madhva take 
respectively. According to Grammer and Practice, a negative participle with a numeral does 
not give the sense of Abhava and Anyatva : For instance if one says “I have not two mangoes”, 
it does not at all asert “I have one mango only” but it may also mean “I have three or more.” 
Further, if there is one entity only, according to the Vedantis, why should that god say Ekameva 
and to whom has he to say that? So these Vedic and Upanishidik passages declare that god is 
one who reveals the srtis (Vedas) to the Jivatmas. Another differentiating feature of god as 
presented in the agamas is his relationship with souls and matter. The soul is related to the body 
in an Abheda manner. The soul answers to the name of the body. But yet the soul and the body 
are two different entities. The soul cannot become the body: nor the body the soul. Similarly, 
God is related in an Abheda manner with the soul. But the two are different entities. While the 
soul cannot remain separated from the body: God can exist alone without the soul. God and 
soul both are Cetanas. The relationship between God and soul is further illustrated as that 
between sound and its tune, fruit and its flavour i.e., Guna and Guni or Vyapaka and Vyapya. 
These three kinds of relationship Abheda, Bheda and Bhedabheda are illustrated in one 
example. 


CM ATHALS HATO AAT AAT TAA 
AMT CATH LAM SaaS SATA II 
CVTFHOTUTON ONL? UOCOTE,l HOT WIM? HOTLOWHMLD SHO | 


HST? MOTH werl FHC Couv0L USM WCWSUL YB*60TLOWILO I 


Particles of sand mixed with nolten lack seem to be one Bhedabhéda by relationship; 
but the two are Bheda different substances. But by mixture they are one Abheda. This 
characteric of god was understood by devotees, the Samayacaryas who sang the Devaram and 
Thiruvachakam. 


ILGS AMFSTEHU, Gu, 2 EHeMLLD aTALALpemevrGuw. 
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Siva is having Mantra Sarira and he is having five faces Isana, Tatpurusha, Aghora, 
Vamadeva and Sadyojata. Mrgendra defines [sana thus: 


32 Ot Wd Ba Toa | 
O AAAS TATA AAT ATA ETAT: Il 
nN cS 
FOECL CWT 257H svpeuld GE ConCenumeuggHe | 
CTO CLOT HEN LOCF;5UVS OUI COTLD (IH HMT*(GHoOuWIEUETOH CED: Il 


As he lords over the Universe and is capable of protecting all by his Isana Mantra, he 
is placed at the head of all. Matanga derives thus: 


Wet FULT HIST Aaa MATA | 
Sorfiftrerqronfirurtt area T 

faRreareer Herre aut ater we | 

AAETEATT a emarttereita ater T 

CLOT ST Me UPLOT STOHOLM? FHMFCOUMFZOUUM LHW | 
FFUUTOOLVAV SPH STMT OOTOMD LeCOLOTS Ts Il 
ANOS (HHW Wes FHToord CUTQWHZWLwGev UGH | 
WIFITVHOLOTS 6 Li*seursivnceipjCs‘s CaerswiGCs i 


Murrdha is the highest limit, and that has got wonderful lordship. With the powers 1sani 
etc that arise from it, since he frees the souls from malas impurities and uplifts them to a pure 
state, he is called Isanamurdha. 


Tatpurusha is thus explained by Mrgendra 


TET ART AA TEA ST A: | 
AAT STATSUNT S AUST: Il 
N ~~) 
FTOW HFTOW FOINPWMT yorvgsgerownipags) Cwisor ero: | 
SHS EOF UUEGRONFEMN EY FFHUGOUGHTS: Il 


As he resides in the bodies of Deva, Manushya etc, as Adhishthata and as he removes 
their fear of birth and death and protects them, he is called Tatpurushavaktra. Matanga 
elaborates it thus: 


aed catered cer aarorieaaeda: | 
arated: Wasa ATT It 

USHTW CHCHMMOWW HVOW CUCEHH'*SY OoTMevcrvwHhgs: | 
QESIHISs oN GA VMHSoT: UTWHSWSP 25S Il 
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His face is illumination of knowledge. Sparks from it fill up the entire universe. 


Uys : Wad Th: TATRA | 
aareare Cat aKa CA sare: I 
LILDUDS* : UeEICor UCHTHS: YorsweroiMiovvenreGy | 


ABEHMOSMEFWLD YLOEOMLD HETOLONSoT YL er) 2H Tams: Il 


Since he purifies the animate and inanitate world from their ignorance he is called 
Pumam. 


Usa as et Ter Tera Pere: | 

WAM Sed TET TEA aA Sea I 
FUFESSFILOWL UHASTW FFF TOPOUT* HW ONCuM*: | 
LILOTeT USSHCT WETOLOTS HOTS YuUssT QeaowGs il 


His face is full of power that moves and envelopes everything. Since that illuminating 
energy is in the face, it is called Tat - Purusa - Vaktra 


Aghora Hrdaya is interpreted by Migendra thus : 


ETS TATA SATA TA AA: | 
TRAST ANAT STRSTR: I 
ANS ww Cunrs‘upWTWeoGCeon(sa)erouUTCsryuDuAGCeuT Ws: | 


upsyamevw Camryxzoins CarCoreds\GQusngs: il 


Hrdaya means wisdom, and that is not fearful but santa, but his parigraha Sakti 
connected with Asuddhadhwa is fearful. 


Vamadevaguhya is explained in this manner by Mrgendra. 
ATA ATCA SEAT FAVTAT: | 
ATAATH A ALATA Sa: TATSTNTATH: I 


UTOSHPeupCat? uTLOosFours*TaAMeoWUIsF 6OOuLiT*ous: | 
OUTLOBSMLO & WevUTeven C5%eu: TOUTS OUT GaMwWs: Il 

Dharma, Artha and Kama these three are of a lower order — Vama; Dev means 
brilliance, Guhya - means secret. Siva’s brilliance which makes the soul enjoy the three vargas 


according to Karma is called Vama Deva and by nature it is secret. 


Sadyojata is defined thus in Mrgendra- 
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CUVF7CWIT( D1) DOM EHD LPT HWEVEOLOLIOUH FH) 
WEOCWIEFTHIVCH OT OVS CWIM( DUH OT: | 
OVS°CUT CLOTHAICWMTLD SPL our als*sHCS 
OVS *CUITELPTSH)!: SACGHUCHVIS TWIT oor ooretpyos: il 


Since he endows quickly bodies to the souls and mantra Sariras to yogis, he is called as 
Sadyojata since he acts quickly; not since he takes forms. 


Ua Hated Wad haga ge: | 

uled asahteder Raat TTA II 

TULL WHATTIVS UMECSH MUTHILPS?S*H oO UDUMeu: | 
BH GHW UCGHFLMVSHEOW UVF PLOWELO UOPLIALD II 


These are the five mantras which constitute the pure body of Pati. Just as one who has 
to do a work requires adjustment for it, so also God is endowed with natural Karana which is 
his own indivisible Sakti. 


WPA SET BIT Hoek WHAT ASAT: | 

Wied MHAATSaANe AT ASOT I 

Aerated aeareHaree | 
Wiener eee eTsaT FETT I 

VS SCUM SNOW QFH SHHMCMD WS HLOTWEwgs) WCaMuveuy: | 
VWSHAVT] WSEAS TUTH UUHICTSWO Mh oune5s7s) Il 

STS MVSZDWMSOCUTTFHSHWL vaAMmMsZramsCunpey | 

US HNUVS HILO CHTTWEOOTS*CLrS2eVEOTOUSGM? TVHPS Il 


The entire universe is His power or energy. Maheswara is the possessor of energy. 
Energy is not a discontinuance of Siva. Siva and Sakti are united as fire and heat. When god is 
remaining inactive with self lumination, he is Siva, like sun. When God looks around and 
becomes related with soul, he is Sakti by Tadatmya. He has Abhéda with soul, as soul is with 
the body. He has Bheda from the Soul as eye and sight, and he is Bhedabheda as Atmabodha 
and eyesight. His sakti or energy, though one, is manifold and attains different names according 
to the characteristics and functions. The single fire assumes different names by its 
characteristics like heating or cooking or burning or illuminating etc. 


For the sake of liberating the souls who are under the influence of three kinds of Pasas, 
God by his Sakti endows to the souls ATRL AT ATT FDIS) WoLousoGun*s? by 
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Pancakrtya which is carried on by His indivisible Sakti. This Sakti is otherwise called 
Kundalini or Tirddhana or Suddhamaya. It is defined thus: 


ore FeCaT ARTS VegTEaT AMSAT | 
OT a Husted weaihteaterserautt I 


COW FPUMMEUGHSATUST VTS HMSO WICHM91)Q6o1 | 
OT J] Goon oNoof vo CunrjpSAwWTH aC. we Moor tl 


That is called Kundalini or Suddha Maya. It is Adhishthana of Siva in which Laya, 
Bhoga, and Adhikara of Siva exist and from which Suddhadhva is evolved From Suddhamaya 
or Urduvamaya there is the evolution of five Siva Tattvas called Siva, Sakti, Sadakya, Iswara 

and Suddha Vidya From Adhomaya is the evoluion of Vidya Tattvas viz., Kala, Niyati, Kala, 

Vidya, Raga and Purusha, From Prakrtimaya is the evolution of 24 Atmatattvas viz., Guna, 
Buddhi, Ahankara, Manas, Karna, Tvak, Cakshus, Rasana, Ghrana, Vak Pada, Pani, Payu, 
Upastha, Sabda, Sparsa, Ripa, Rasa, Gandha, Akasa, Vayu, Tejas, Ap, and Prthvi. 


The method of evolution and the charactertiscs of all these 36 tattvas are defined 
elaborately in different pathalas. I shall just indicate very briefly. The universe which always 
exists is dissolved into subtle form, during Mahasamhara Kala. Then it is to be reproduced by 
Parasiva from Himself. For that purpose He aspects the Suddhamaya through his Jhanasakti; 
then there is Kshoba in the Suddamaya. That Bhaga which is perceived by Jhanasakti alone is 
Sivatattva or Laya or Nishkala or Saktimén or Nada. When Para Siva aspects the Sudda Maya 
which is Kriya Sakti, Suddamaya is actuated and then it is called Sakti Tattva or Sthtila Laya 
or Sthula Nishkala or Bindu. God then assumes Bhoga Avastha and aspects with special 
intention the Kriya Sakti, with His Jiana - Sakti. Then the third stage of evolution takes place 
in Suddamaya which is Unmukhi to create. This is called Sadasiva Tattva or Udyukta or Bhoga 
or Sakalanishkala. Now God takes the Adhikara Avastha and uses His Kriya Sakti for Pravrtti. 
This fourth stage of Suddha Maya is Iswara Tattva or Sukshma Adhikara or Sukshma Pravrttti 
and Sakala. Next, God gets Sthiila Adhikara Avastha and employs Jfanasakti for Pravrtti. This 
fifth stage of Suddamaya is Suddha Vidya Tattva or Sthiila ISwara or Sthtila Adhikara or Sthiila 
Pravrtti or Sthila Sakala. These five evolutions are neither Vivartana nor Parinama but Vrddhi. 
These five find a place in the Upanisads also. Compare for instance the following line from 
Brhadjalopanishad. 


fore wie a arercanian frerreata 4-19) 


Ufo DSH F goTsEMs*wihvveugw aNs*wTrs7wGCweu & | 


Asuddhamaya is eternal, formless, single, the seed of the Universe and the Parigraha 
sakti of Siva and gives to souls Bhuvana, Bhoga, Tanu and Karana. Kala is the time which is 
three fold past, present and future. Niyati is regulation - that is making the souls realise the 
consequences of their own deeds. Kala is removing a little of the Mala that permeates the souls, 
so as to make them enjoy. Vidya is the means of imparting a little Jnana to the soul as to use 
Manas, Buddhi and Ahankara Tattvas. Raga is kindling up of the Iccha of Souls towards bhoga. 
Purusha is that which has got the above five as its cloack, i.e., Pancakancuka in order to 
experience the Pancaklesas of Prakrti Maya. These seven Vidya Tattvas are referred to in the 
line of Svetasvataropanishad 
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wreeanra Patageartas Ait: TET Stet Freez | 


STVSVUUTCouT HUATUS(HFsr7y Hiro Curso: yKa: Qs FmHswi0 | 


The remaining twenty - four Tattvas are evolved from Mulaprakrti, Prakrti maya or 
Pradhana or Avyakta. This itself is evolved from Kala Tattva and actuated by Srikantha Rudra. 
This is the Mila Karana for Bhogya Tattva Prapanca. Guna Tattva is evolved from Avyakta 
and herein Sattva, Rajas and Tamas become Vyakta. 


Buddhi Tattva comes from Guna and enables the souls to determine the special 
characteristics of objects presented generally through Vidya - Tattva. Ahankara Tattva is that 
which causes the Ahankara and Mamakara in the souls. Manas Tattva is born of Taijasa Ahan- 
kara and enables the souls to think, doubt, and determine the objects. The next five are 
Jfianéndriyas born of Sattvika Ahankara. Karna is ear which enables to hear sound from Akasa. 
Tvak - skin enables to realise touch from Vayu. Cakshus - eye enables to see forms from Agni. 
Rasana - tongue enables to taste flavour from Ap.Ghrana - nose enables to inhale the fragrance 
from Prthvi. The next five are Karmendriyas born of Ra asa Ahankara. Vak is the Organ which 
enables speaking. Pada is the Organ which enables movement. Pani is the Organ which enables 
giving, taking etc., Payu is the Organ which enables excretion. Upastha is the Organ which 
produces joy. The next five are Tanmatras, i.e., subtle elements from which the gross elements 
develop, born of Tamasa Ahankara. Sabda, Sparsa, Ripa, Rasa, and Gandha are the Subtle 
characteris tics of Akasa Vayu Agni, Ap and Privi respectively. 


The last five are the Bhitas or Gross elements. Akasa is the Gross Form of Sabda which 
gives space for movemet of all beings and in which all kinds of sound exist. Vayu develops 
from Sparsa and possesses the two qualities Sabda and Sparsa, has the action of movement 
outside and also in ten varieties within the body. Téjas is developed from Ripa, possesses 
Sabda, sparsa, and rupa enables Paka etc., sacrifices and digestive faculty in the stomach. Ap 
is developed from Rasa possesses Sabda, Sparsa, Ripa and Rasa and enables life. Prthvi is 
developed from Gandha possesses Sabda, Sparsa, Ripa, Rasa and Gandha and enables firm 
stay. The sénkhyas and the Vedantins say that these Pancabhutas come one from the other 
which is not accepted by the Agamas. 


In this manner, god endows to the souls, bound by the three malas, Tanukaranabhuvana 
bhoga so as to free them from bondage. The reproduction is to make the souls eat the fruits of 
their own Karma. The Samh§ra is to give rest to the Karanas, so that they can continue the 
work refreshed. The Sahajamala in the souls is being washed out birth after birth and finally 
when the souls become Pakva ripe, God by his grace purifies the souls and makes them one 
with him. 


Next I take the Pasu or Anu or souls as defined by the Agamas. The existence of souls 
is proved thus: 


afer wercttsenreerraetra rere: | 
Fare FATA A ATFCATRAVTETAT Ik 


CHhACEI wwCears*Cyars*Canonujgs|Cumrs*s: | 
MVeITGU HjCursGar CurCs* Curd sh GHSuUrs THUG vSFCoore 


Siva Agamas 


Since everything else is negated as not Atma, since we talk of body as our body, since 
the soul perceives and enjoys through all the Pancendriyas, since there is recollection of what 
was dreamt during the non-functioning of the senses, since there is no feeling of joy or sorrow 
during the sleep, and since it is able to know by being shown, there is Atma in this body. By 
this inference Atma or Pasu is established as other than god and matter. 


ATCA SA: PLOTS AET aAA AAMTAT | 
AAMT SAHA AAS GLAT HA: Il 


AHOM( MHF: SY OM COCUTAHQMICANICHT WHA *WOUs | 
SIOUCTVS MTL (65 FH 61H 76TV WMT OOTLO CV (HHH *CVOUH(HHSIL: Il 


The Atma has his Jhana - Kriya concealed by Mala, is different from Antahkarana: but 
yet like a king assisted by the ministers, with the help of Antahkaranas experiences the five 
states viz., Jagara, Swapna, Sushupti, Turtya and Turtyatita. 


The world is Jada and so, no use of it to itself. God has infinite knowledge, power and 
joy and he is not in need of anything and so, he has no benifit of the world. So, for whom is 
this world intended? Surely, it is for the Atma. 


Similarly, Vedas and Agamas are produced by god himself, not for his own purpose. 
The inanimate world, can make no use of it. So for whom are these revelations? God and world, 
Vedas and Agamas are intended only for Atmas, who possess a little knowledge which requires 
kindling and who take part in the world, and make use of the world. Various plants function by 
nature, not knowing what they are doing. The Atmas are not doing things blindly. So it is clear 
that they are not Jadas; but they possess some animate power, which western scientists call as 
Neo Vitalism. Atma can be only inferred as fragrance in flower. But we know that fragrance 
and flower are different, and yet fragrance cannot remain without flower. Similarly, Atma and 
Sarira are different. But Atma cannot remain without Sarira. Atma is like Electricity. We can 
only explain how and what we can do with electricity; but we can't show electricity. Likewise, 
we can only explain the energy and activity of the Atma but can't show the Atma. Another 
feature of the Atma is like that of the eye. The eye in light is able to see things. But in darkness 
it becomes dark, and is not able to see things. Similarly Atma when allied with God can see 
god and when allied with Pasa becomes tied to it. Atma is like crystal also. The crystal gets the 
colour of any object that is beneath it when the light of the Sun falls on it from side; but when 
the light falls directly on it from above the crystal retains its own nature and is not influenced 
by the colour of the object beneath. So also Atma is attached to Pasa, when Siva's grace is far 
from it. But when Siva's grace falls directly, the Atma is not at all affected by Pasa. 


Atmas or anus are minute like a Cow's hair split into one by lakh. Atmas are 
innumerable. They are of the same form in which they live whether Andaja, Swétaja, Udbhija 
and Jarayuja - C.P. Thiruvachakam 
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According to the bodies, the souls possess senses from one to six. All these souls in this 
earthly world are called Sakalas Those in heaven. are Pralayakalas and Vijfanakalas. Sakalas 
are those Atmas bound by all the three pasas; Pralayakalas by two viz., Anava and Maya and 
Vijnanakalas by Anava only. 


The Atmas which are bound by nature with these Malas are to be freed from their 
effects. It is for this purpose, they are endowed by god with Karanas. By doing the thing 
enjoined in the Agamas gradually in some births the souls become ripe and then god by his 
grace liberates them. 


Next, I define the Malas as presented in the Agamas. The various names of Anava - 
Mala are enumerated thus. 
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Their characteristics and divisions are presented in the following. 
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This Mala is one, binding all souls, having no beginning, dense, incapable of separation, 
but having various degrees of powers which perish individually in Atmas, as they get 
Paripakva. It is according to the degree of the bondage, that god gives diferrent bodies to the 
souls. And having got Karanas, the souls have to experience misery in this world. 
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Just as the Physician, although causing pain by the application of irritating medicine to 
the wound, conduces at the end for its cure, so also God has to cure the soul from this disease 
of Anava. Another Bondage is the Karma - the fruit of the Actions of the soul which becomes 
three - fold Prarabda, Sancita and Agami. Prarabdha is that portion of Karma which is set apart 
by Kala and Niyathi Tattvas for each soul to be experienced in a particular birth. This is what 
is called fate which nobody can conquer. Sancita is the accumulation of the fruit of actions of 
different births. Agami is the Raga and Dvesha that are created in the minds of souls when 
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experiencing prabradha, which itself is the seed for further Karma. The third bondage is the 
Maya - Mala. It is thus defined: 
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It is one, the Parigraha Sakthi of Siva, the material cause of the Jagat, yet countless in 
aspect, Vyapaka and obscuring the souls from knowing the true nature of both what is 
experienced and the experiencer himself. This maya of the Agamas is real and eternal being 
Parigrasakti of the Eternal Siva. While Siva in his real inactive state is pure, cétana, in his active 
state through Maya, the Parigraha Sakthi - becomes the Upadanakarana, of the Acetana 
Prapanca also. 


Now having shown briefly the characteristics of Pati, Pasu and Pasa, I have to point out 
what Agamas say about the means of salvation. As I have already pointed out, the souls, which 
are Cetanas with limited knowledge but confined by Sahaja - Mala called Anava as rust in iron 
and copper, are endowed by god the Sarira according to the degree of Pasa in individual souls. 
This mala in the soul cannot be washed out in a single birth and so to wash the dirt gradually 

another dirt of the body is given. But while washing the Mala the souls add to the impurity by 

Karma Mala, which further involves in frequent births. The Agamas have given the religious 
duties Carya, Kriya and Yoga and by practicing them gradually, step by step, the Mala is being 
a little washed out and true knowledge dawns. And it is at this juncture there is Mala Paripika 
and god reveals Himself directly to Vijnanakalas; as murthas to pralayakalas, and as human 
Gurumurtis to Sakalas and by Diksha liberates them from Mala-Traya. Liberation of the soul 
is reaching the Advaita Bhava with God. Soul being always incapable of remaining alone 
becomes one with the body in the baddha state and when liberated becomes one with God. This 
is the secret - the silent commentary of the Cinmudra of the God Dakshinamurthy. The fore - 
finger represents Pasu. The fore - finger is naturally connected with the other three fingers 
which represent the three malas. The thumb, which is aloof but capable of being connected 
with the other fingers represents God. The fore - finger detaching itself from the three fingers 
and bending to be connected with the thumb, which also comes down, the two are united into 
one circle; that is the advaita relationship of God and Soul. 


